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ALLIANCES, a term and a nuance though looks a bit modern, yet its roots   
run way back into the history of human origin. The editorial in this volume 

makes some worthy reference ssuccinctly to its own evolutionary patterns. 
Coming together to live as one community and the ‘group feeling’ or the ‘clan 
consciousness’ is something that evolved as the first humans expanded their 
way of life and began to think in more complex categories. What we know and 
study as celebrated human civilizations are the results of such development 
in construction to irrigation, city planning and roads to transportation. They 
found that while protecting themselves from natural disasters and wild beasts, 
yet the new enemy within their fellow human family too became a matter for 
concern. This is why some argue that the history of humanity is also a history 
of wars and still arguably remains true to this day. However, at the same 
time the alliances between communities and clans too have evolved to be a 
trusted method of consolidating power against enemies (political or otherwise) 
and thus the need to ally with the so called like-minded groups, individuals, 
ideologies, worldviews, political parties became fashionable to social formation, 
stratification and enhanced as integral to human existence, progress and 
development of thought. 

Even though Sri Lankaas a polity shares similar reality, the alliances at various levels 
and of different types were/are evolved in different directions. Forming alliances 
basically and interestingly is either for or against. The objective of the alliance is 
internally to be fortified and then to be able to resist the ‘other’ (alliance or any other 
reality). Let me share with you an example from within the island-nation, Sri Lanka. 
Alliances during the pre-colonial era were seen for and against the rule of the King. 
During the colonial era, alliances were seen even with the foreign invaders as well 
as the alliances loyal to the kings against the invaders. But both sides had the similar 
objective which is consolidating the political and territorial power. The alliances with 
fire power of the foreign armies alongside the strongly connected local alliances still 
could not withstand to safeguard their power terrain and the geographical identity, 
especially in the case of the last bastion of power in the central hills of Sri Lanka. 
How it finally went into British military hands was with the insidious breakaway of 
the alliances of the Kandyan elite. Creating the enemy within the alliance was the 
best strategy that the British followed in the final capture of the Kandyan kingdom 
and that which paved the way for the last king to be sent into exile. The rest is a 
history of an incredible administrative strategy of ‘divide and rule’ which made 
alliances a taboo for a long time to come. 

The alliances that came into being since the pre Independence period not only 
were predominantly political but also had the racial and religious character traits 
as if a pedigree in the making. The Sinhala Only Act in 1956 and the alliances in 
the most known Pancha Maha Balawegaya (the five great forces); the bhikkhus, 

the indigenous doctors, teachers, farmers and the workers 
(sangha, weda, guru, govi and kamkaru)  is a classic 
alliance for political power and was a turning point 

of a polity in the history of politics of Sri Lanka. 
These alliances though prima facie were political 
but in practice they led to factions as the nation 

grew from ‘a nation ruled to a national rule’.
Sri Lanka is still trying to recover from the 
ferociously political frictions and factions that 
resulted from such alliances which has had 
a snowballing effects of the 1956 Act in all 
sorts of directions. The subsequent political 
alliances like the 1970 
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Editorial

This volume of Social Justice takes on an early and 
rudimentary human aspiration of Alliances and to 

dissect its development in history as well how such are 
being read in contemporary sociopolitical and  religio-
cultural dynamics amidst intensely globalizing societies. 
The global political structure no matter which context  
whether in the Northern hemisphere or in the global 
South have found that they could not survive without 
alliances. The ontological ingredient in any type of 
alliance is that they contain the potential either for a 
new beginning or for a detrimentally worse situation if 
fails to perform once formed.
Original Alliances 
The concept and the practice of Alliances are as old as 
human origins. The hunter-gatherer based communities 
collecting plants and pursuing animals even though stood 
in sharp contrast to the agro-based societies, yet there is 
a distinction of this conspicuous leap of human behavior, 
their instinctual urge for Alliances was based on intense 
need. To hunt and gather they wished alliances, also the 
alliances were more necessary to fortify themselves from 
the fearsome animals and the natural elements which 
seemingly stood beyond their control. As they settled 
for an agricultural mode for sustenance which deterred 
them from a nomadic life, desired more complex forms 
of alliances for work, solidarity and leisure. These were 
Alliances between men and women within their own 
habitats and among different groupings and convincingly 
and categorically geared for survival. These diversified 
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learnings were primary 
stepping stones to more 
complex living surroundings 
that humans created as they 
progressed in reasoning and 
communitarian conduct. 
Alliances equipped them to 
face new natural challenges and 
the ability to adapt which  gave 
early humans the edge over 
other hominins1

Modern Nuances
The need for food, shelter and 
protection, which Abraham 
Maslow (1908-1970),  centuries 
later identifies in his theory of 
hierarchy of needs, the lower 
basic needs must be satisfied 
before the individuals could 
attend to the higher needs. It is 
a fact that at all levels of this 
specific hierarchy of needs, one 
single overarching instinct is a 
desire to create alliances almost 
like an inbuilt mechanism 
that humans automatically 
respond to. Emile Durkheim 
(1858 -1917),  known as the 
principal architect of modern 
social science, ratifies the social 
instinct that leads individuals 
for alliances with the social 
facts of integration and 
regulation. Such in depth need 
to ally with one’s own, seems 
as if natural to humans even 
though some species in the 
animal kingdom do share this 
natural trait but not necessarily 
with social worldview and 
rationality.   Humans  realise 
that they have the potential 
to create public good and 
attempt ethical living amidst 
friction and factions to change 
for better. The etymology 
of Alliances, however have 
assumed other meanings and 
most significantly in the sphere 
of politics, social relations, 
economic arrangements as well 

as in terms of cultural cross 
fertilizations on many fronts.
Socio-political 
Dimension
Alliances among people today 
have become sharply driven by 
politics with secular discourses 
and modernity in robust debates 
interpenetrated with populist 
agendas, varying ideologies 
and of course the trade and 
finance led by the neoliberal 
promptings and the Market 
dominance.  They are globally 
and regionally functional with 

severe impact on the local. 
The classic case is how the 
‘Belt and Road Project’ of 
Beijing has diversified the 
relationships with the global 
political powers and their 
ripple effects on the Indo 
Pacific region, more adversely 
on the smaller and medium 
size economies and polities. 
Hence, alliances have become 
a necessity by circumstances 
for a different kind of survival 
from the early humans, 

certainly not without frictions 
and factions.  Interestingly the 
dynamics of friction is natural 
to the Alliances but like gold 
nuggets dug out of the ground 
are often baked with various 
different muck, dirt, caliche, 
ironstone, and staining which 
hide the beauty of the gold 
hidden underneath. So are 
frictions capable of creating a 
strong alliance but must also 
create necessary relationship 
structures like damage control, 
advocacy, negotiation skills, 
compromises and clear 
objectives  based on agreed 
principles. With flexibility to 
be elastic, bend and adjust 
but ardently focused on the 
health of the alliance, failing 
which could cause factions and 
obvious disintegration. 
Political alliances and politics 
of alliances are areas of study 
and research in political 
science and sociology which 
indicate the acute dynamism 
of socio-political relations 
of institutions that have 
evolved to order society and 
its wellbeing. Across the  
global community, there is 
a tendency to form alliances 
based on shared traits, such 
as skin colour, race, ethnicity, 
sects, religion, political fronts 
and even sexuality. This is 
known as ‘identity politics’ 
which confronts with its 
newest interpretation to ‘tribal 
traits’and they influence on 
alliance formation even in 
modern politics. Modernity 
cannot supersede the core of 
human tribalism. Weak national 
identities bring about severe 
issues because countries with 
divided identities are more 
vulnerable and more prone to 
internal conflict. Politically 
unstable countries are easily 
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coerced into serving the needs 
and interest of other more 
powerful nations and countries 
with hegemonic designs and 
encourage sub-nationalism 
and ferment identity divisions 
in a ‘target country’ to create 
political instability that can 
be exploited for economic 
and security gains. Francis 
Fukuyama in his recent book, 
Identity: The Demand for 
Dignity and the Politics of 
Resentment (2018) warns that 
while we can be proud of our 
identities, yet  they also can 
divide us.
Our intention here in this 
volume is to invite contributors 
as well as the reader population 
to engage with this specific 
human activity of Alliances 
and to read reflectively on 
some global perspectives as 
well as to collate views and 
ideas based on regional and 
local exigencies. There is a rich 
history of ‘alliance-formations’ 
at all levels and today they 
move in multiple directions. 
Let us share with you, 
especially for those readers 
unfamiliar with the context 
of Sri Lanka . From the pre-
colonial- royal rule to colonial 
rule (1505), Independence 
(1948) to the Republic (1972) - 
peoples rule and more recently 
to the post 2015 Sri Lankan 
political scene which promoted 
a ‘regime change’ in order 
to bring order through ‘good 
governance’ (Yahapalanaya) 
even though could not pursue 
the original intentions. This 
specific example in Sri Lanka 
tells how seemingly a strong 
Alliance which formed as a 
‘wave for change’ soon had its 
‘blowback’ effects. The most 
critical point of rupture was 

the estrangement that evolved 
between the president and the 
prime minister which certainly 
dented the original intention of 
an Alliance. It’s a contemporary 
example of an Alliance but with 
‘ clear and present dangers’ 
of frictions and factions in a 
South Asian polity, could also 
be a case study for political 
scientists and researchers. 
The above Alliance was formed 

in late 2014 against the popular 
incumbent president who 
desired for another mandate 
for a third term in office after 
a serious amendment to the 
constitution Which is now 
called the 18th amendment 
which was to override ‘the 
two term only clause’ of the 
constitution. The campaign 
gathered its momentum from 
different directions to unseat 
the incumbent president, and 
at the 2015 January election 
he was defeated. The anti 
government campaign was 
heading for a new coalition 

government with a common 
candidate for presidency 
with the ‘good governance’ 
(Yahapalanaya) slogan. 
The Alliances that formed 
formidably in 2015, could 
not work together because 
of multiple differences that 
remained unresolved both at 
the leadership levels as well as 
its electoral rank and file.   The 
civil society groups that helped 
build such a political alternative 
to the pre 2015 regime are 
also in friction and factions 
currently, and several Alliances 
are being formed at the time of 
writing. However, they cannot 
escape specific party affiliations 
even though the civil society 
group desire not be allied. 
Inescapable reality of politics is 
that Alliance is also an alliance 
with ideology, successes, 
excesses and failures. The 
political estrangement that 
eventually grew between the 
head of State and the head of 
Government in  the case of 
Sri Lanka, like a canker has 
evoked frictions and factions 
and had filtered through 
many institutions causing an 
unforeseen state and civic 
apathy and dysfunctionality.
The frictions and factions  
can affect the  process of 
‘Alliance-formation’ and  its 
sustainability. This volume 
explores with our contributors 
who look at multiple modalities 
deployed in the Alliances, 
frictions and factions they read  
in their own contexts and with 
their views and perspectives.
Ulrich  Duckrow makes a case 
for how ‘grassroots alliances’ 
could be evolved even in 
the midst of economic down 
turn and political turmoil. He 
delights his argument with 
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several examples of Alliances 
directing the reader to ideas 
and propositions of various 
alternative thinkers as well as 
initiatives that could energize 
the local economies and also 
form Alliances to resist the 
hegemonic imperial capitalism 
which he says is death bound. 
Challenges are many but he 
is positive and invites to form 
Alliances across the party lines. 
Lionel Bopage, a former 
insider himself of the radical 
Left in Sri Lanka succinctly 
unravels the roots and routes 
of the ‘left movement’ on 
his island nation with special 
reference to the diversified 
Alliances ‘the Left’ had 
attempted with successes 
and failures. He views that 
Alliances with the ‘class 
enemy’ seemed to have diluted 
and defunct the Left and 
its socialist objectives. He 
honestly  critiques that  even an 
Alliance could lead to deeper 
factions with no return to the 
original, unless the negotiators 
are focused and objective led. 
Wijith  Rohan, one of our 
fellow-editors, revisits and 
makes a carefully survey. He 
argues that there is a necessity 
for individuals and groups 
to form Alliances and face 
the challenges  not only in 
the formative stages but also 
in sustaining the Alliances 
with rigour, consistency and 
courage, while paying attention 
to the dissenting voices 
within, an essential protocol of 
political learning and learning 
politics. However, his emphasis 
on the need for movement 
development alongisde 
Alliance formation is argued in 
the contribution.

Nirmal Dewasiri takes a cue 
with his usual analytical style, 
seeing the role of political 
parties as one of mobilizing 
masses, because even in 
the Athenian context direct 
democracy arguably was not 
evident. What today’s most 
governance models indicate is 

representative politics. Larger 
political parties even though 
they wield power, yet cannot 
sustain power for too long 
hence the need for smaller 
groups through Alliances have 
necessitated for survival. He 
is of the view that in certain 
elections in Sri Lanka the main 
parties rose to power due the 
Alliances they executed. The 
ruptures that take place in 
such alliances through internal 
friction cannot no longer even 
sustain party allegiances or 
even political loyalty. He, in 
fact provides a conclusive gist 

of the discussion that other 
contributors have maintained 
here.
The Alliances participating 
in political, civic and other 
engagements with fierce 
disagreement and sharply 
opposing views yet wanting to 
remain allied would be worth 
recording. Alliances not only 
provide hopeful character traits 
to venture out in crises and 
in conflicts, but also pose the 
potential to recede into deeply 
divisive directions. Alliances 
evoke political sensibilities that 
have the capacity to transform 
as well as to destroy the general 
wellbeing of people unless 
carefully able to negotiate 
the difficult solidarities. The 
strength in Alliances is the 
way they could hold the 
wings together in the winds of 
change, turning frictions not 
into factions but fathom them 
as facets of a phase that lead to 
political maturity, innovative 
politics and democracy in 
praxis.
(Endnote)
1. Hominin, a category of any         
species of early human that is more 
closely related to humans than 
chimpanzees, including modern 
humans themselves.  Also are 
classified as a tribe (Hominini) of 
primates, a type of mammal. See. 
details ‘Hominin History’ National 
Geographic Society,  https://
www.nationalgeographic.org/
media/hominin-history/  also see 
in https://australianmuseum.
net.au/learn/science/human-
evolution/hominid-and-hominin-
whats-the-difference/  Sighted on 
18/07/2019. 
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 The previous issue on 
Civility helps us meditate 
more deeply on the role of 

basic courtesy and respect, humility 
and open listening in addressing 
urgent problems. From Weller’s 
study of Brexit to Schubert’s 
concerns about the relation of 
education to political participation, 
and much more, the edition brings 
us to a sharp focus on the connecting 
theme of the dangers of incivility 
and exclusion. In the wake of tragic 
suicide strikes in Sri Lanka, this issue 
of Social Justice, with its artful cover 
and closing poem, is both sounding a 
warning and fostering a more hopeful 
future”.

Kristin Beise Kiblinger, is the 
Professor of Religious Studies 
and Director of the International 
and Global Studies Program at 
Winthrop University, South Carolina. 
Her interests include religious 
conflict and co-existence, dialogue, 
and comparative theology. An 
Episcopalian Christian exposed 
to other religious traditions in her 
learning, teaching and writing, she 
lives in South Carolina, USA.

  

Congratulations to Shanthi 
kumar Hettiarachchi and 
his editorial team of ‘Social 

Justice’ for creating a magazine that 
focuses on issues of social justice, 
and confronts the socio-political and 
religio-cultural challenges faced in 
Sri Lanka at a regional as well as 
a global context. In a world that is 
dominated by an agenda manipulated 
by the ‘West’ and the ‘global North’, 
it is so important for us in our 
hemisphere to read a South Asian 
perspective, to learn and reflect about 
what is happening on this island-
nation, Sri Lanka in its own context 
– in particular, following the terrorist 
attacks on Easter Sunday (21/4/2019) 
about which I read closely in the 

previous volume. The magazine is 
informative, readable and accessible.

Elli Tikvah Sarah Ordained in 
1989, is the rabbi of Brighton & 
Hove Progressive Synagogue and is 
also the Liberal Jewish Chaplain of 
Sussex and Brighton Universities, 
United Kingdom. She is engaged 
in Interfaith dialogue with both 
Abrahamic and other traditions in 
London and beyond. A social activist 
and there are several publications to 
her credit over the years, the most 
recent being the  Deep Calls to Deep: 
Transforming Conversations between 
Jews and Christians (SCM Press, 
2017), lives in Seaford, UK.

  

In Sweden where I live and work, 
the names Ceylon and Sri Lanka 
normally invokes vague colonial 

images of tea and paradisiacal 
holidays. The period when the violent 
conflicts of the nation regularly 
appeared in our news seemed to have 
faded away. This Easter meant a 
break in this. Violent terrorism of a 
sort that we know from our European 
neighborhoods sent grief and concern 
across the Swedish public. 

The previous issue of Social Justice, 
with its grounded and sincere focus 
on the importance of civilityprovides 
both understanding and hope. Instead 
of being trapped in mere anti-Muslim 
outrage and distancing paternalistic 
pity, we evoke anopportunity to get 
involved in a concrete and forward-
looking civil society engagement. 
Civility and citizenship are much 
needed abilities in any society where 
the security discourse is gaining the 
upper ground, and Social Justice’s 
combination of firm socioeconomic 
analysis with unshaking compassion 
and a stubborn hope is truly 
engaging. 

Klas Grinell, is a researcher in 
the History of Ideas, Director of 

CERGU (the Center for European 
Studies at Gothenburg University), 
Culture Strategist at the Cultural 
Administration of the city council of 
Gothenburg. An academic essayist in 
Swedish and English. He authored 
to his credit,  Reflections on Reason, 
Religion and Tolerance: Engaging 
with the ideas of Fetullah Gulen, 
(Blue Dome Press, 2015), works and 
lives in Gothenburg, Sweden.

  

I found it fascinating and timely 
that the last volume, Social 
Justice (March/ April 2019) 

has selected Civility as its theme. 
The magazine’s focus on the theme 
of Civility evokes a serious and a 
considered response on what has 
to be re-inculcated to safeguard 
humanity from social degeneration 
and incivility. The analogy of an 
instinct-led migration pattern from 
the animal kingdom (p.12) and its 
application to political practice is a 
stark and an effective reminder of the 
state of affairs globally.

This volume unpacks the concept of 
Civility and identifies its multiple 
and varying manifestations in the 
context of the current dynamics 
of public life in our island-nation. 
The application of the normative 
value of Civility to such compelling 
and real life situations of national 
interest in Sri Lanka, in the region 
and internationally is what makes 
this magazine a valuable resource for 
decision-makers, civil activists and 
citizens alike.

Salma Yusuf holds a Master of 
Laws (LL.M) in Public International 
Law (Queen Mary University of 
London) and a Bachelor of Laws 
(LL.B Hons.) University of London, 
is a human rights advocate, has been 
a university lecturer, researcher, 
journalist, and a civil society activist 
nationally and internationally. She 
lives in Colombo, Sri Lanka.

What they say on the SOCIAL  JUSTICE 
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Introduction

Imperial Capitalism has conquered 
the globe in its financialized 
neoliberal form since the late 1970s. 
Why is it death-bound? Briefly 
summarized you can say:

- Structurally the whole capitalist 
economy is driven by the one motor: 
capital must grow. Capital is not just 
money. It is any asset, measured in 
money, invested to get out more than 

what was invested – and not only 
more, but maximum profit at all cost, 
including social and ecological 
devastation.

- This functional mechanism 
stimulates the desire to accumulate 
limitless money and it is, at the same 
time, made possible by the desire to 
have more, consume more and buy 
more and it. We call it the interaction 
of greed and greedy money.1

The limitless structural and          
human dynamic leads to compulsory 
growth. This is why the capitalist 
system is creating the climate 
catastrophe, the extermination of 
species and the poisoning of the 
earth. When capital must grow          
at all costs and without limits, you 
have to increase the material output 
in production. And you have to 
increase consumption in order to sell 
your products. The results are visible 

08

Alliances: 
Alternatives to 

Death-bound 
Capitalism

Ulrich Duchrow

The capitalist 
system is 
creating 
the climate 
catastrophe, 
the 
extermination 
of species and 
the poisoning 
of the earth.



2019 Aug/Sept

to everyone with open eyes.

Solidarity Vs Competing 
Individuals

What is the role of alliances in this 
situation? It is a crucial role at 
various levels – at a fundamental 
philosophical and theological level, a 
local and regional level and also a 
national and global level.

At the fundamental level the status 
quo is characterized by the fact that 
capitalism is building on the 
individual homo oeconomicus 
competing with other individuals for 
more power, wealth and reputation.2 
Since the end of the 19th century, 
corporations have been regarded as 
legal persons. At first glance, they 
may seem to be ready for alliances, 
“strategic alliances”. But these are 
meant to kill or to devour other 
competing companies, not to work 
with them. The capitalist economy is 
‘disembedded’ from the social life of 
people.3 In last analysis, modernity is 
built on Platonic and Aristotelian 
assumptions. Modernity understood 
Plato in the sense that behind the 
phenomena we have ideas in the 
form of mathematical structures, and 
it understood Aristotle as saying that 
everything is a substance in itself and 
only secondarily relates to other 
substances or, in the case of persons, 
individuals. According to Descartes, 
therefore, the I as an individual faces 
various objects. These are the 
fundamental concepts of modern 
science and technology, including 
capitalist political economy and 
anthropology.

By contrast, all alternatives to 
capitalism build on person-in-

community and other concepts 
privileging constructive and life-
enhancing alliances. As a matter of 
fact, we are currently experiencing a 
deep paradigm shift from mechanistic 
modernity to relational cultures of 
life. Meanwhile in most sciences you 
find progressive minorities putting 
relations first, as the primary reality – 
moving more towards Buddhist and 
Daoist philosophy4, starting with the 
assumption that everything relates to 
everything. Brain research shows that 
human beings have an inborn 
tendency towards empathy through 
their “mirror neurons” and also 
towards cooperation.5 Relational 
psychology proves that humans 
become subjects, selves, through 
inter-subjectivity.6 Biology is the 
science of life itself. Here we have 
the most dramatic rethinking of the 
wholeness of the web of life. We can 
learn from researchers like Margulis 
and also David Korten who uses their 
insights for designing a post-
capitalist economy.7

Relating these basic methodological 
shifts to the concrete political 
economy and strategies of 
transformation, Kairos Europa, the 
organization I work with, has 
developed what is called the double 
strategy. It was developed in the 
European Kairos Document (1998): 
“For a socially just, life-sustaining 
and democratic Europe – A call to 
faith communities, trades unions and 
all movements and individuals that 
are working for social, political and 
economic change, to build coalitions 
to work for the liberation of society 
from the stranglehold of the 
deregulated globalised economy and 
its competitive culture”.8 The double 
strategy means: There are two 

components in the transformation of 
death-dealing capitalism into a life-
enhancing economy, (1) cooperating 
at local and regional levels in post-
capitalist concrete ways and (2) 
building alliances of these cells and 
different sectors of society to 
intervene in the economic and 
political macro-structures towards 
change.

There are Alternatives 

(1) Small scale cooperative 
alternatives

The most advanced approach to 
local and regional cooperative 
undertakings for an economy and 
self-organization in the service of life 
beyond the market and the state is 
starting from the concept of the 
commons and commoning. The most 
famous protagonist of this approach 
is Nobel prize winner Elinor Ostrom.9 
She has inspired thousands of 
concrete initiatives. Commons and 
commoning has three dimensions: 
social life, self-organized decision-
making and life-sustaining economy. 
Examples are cooperative ecological 
agriculture, consumer-producer 
agricultural cooperatives, common 
housing, but also high-tech commons 
such as system software (Linux), 
servers (Firefox) and mail programs 
(Thunderbird). 

The social life aspect is re-
embedding the economy into context 
and reconstructing it as a social 
process. This is also the reason why 
no initiative is the copy of another 
but they are always tailor-made by 
the people participating. The people 
coming together share the intention 
to overcome life-endangering 

          in most sciences one finds progressive minorities putting 
relations first, as the primary reality – moving more towards the 
Buddhist and the Daoist philosophy - that everything relates to 
everything
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capitalism. They develop rituals for 
living and working together, they 
contribute voluntarily, they carefully 
practice mutuality, they include 
situated knowledge in their decision-
making, they interact with nature in a 
caring way and they work on their 
conflicts, which will necessarily 
mean protecting their relationships 
through respect for each other. This is 
their way to avoid frictions and 
factions in their cooperation.

Their self-organized decision-
making is understood as “peer 
governance”. This means that 
everybody has the same rights, 
participates in decision-making 
without structural hierarchies. In this 
way people can self-organize in a 
great variety of ways. They operate 
with trust in transparency, they 
generously share knowledge, they 
decide with working towards a 
common mind. They create rules and 
help each other to observe them 
respectfully. They do not have 
absolute private property in the sense 
of Roman law, but they use their 
possessions in relation to the others 
(relational having).

A caring and self-determined 
economy is the third dimension of 
commoning beyond market and state. 
It is characterized by common 
production and use. It withdraws 
labor from the market transforming it 
to care-work for the community. The 
commoners carry the risks of 
production together. They contribute 
and share, they pool their resources 
and use common tools. They reward 
creativity.

There are other initiatives along 
similar lines, e.g. the “Economy for 
the Common Good”, particularly 
practiced by small and medium 
enterprises and their network in 
Austria after the publication of a 
book by Christian Felber. “According 
to Felber, it makes much more sense 
for companies to create a so-called 

‘common good balance sheet’ than a 
‘financial balance sheet’. The 
common good balance sheet shows 
the extent to which a company abides 
by values like human dignity, 
solidarity and economic 
sustainability”.10 Earlier, Richard 
Douthwaite produced a handbook for 
alternative local economies along the 
line of Schuhmacher’s “Buddhist 
economy”.11

(2) Alliance building for intervention 
in the macro-system of market and 

state is the second dimension of the 
double strategy towards 
transformation. Capitalism is built on 
three pillars: private property, money 
as commodity for accumulation of 
more money and wage labor. In the 
field of labor a new distribution of 
care and productive labor is 
necessary as well as reduction of 
working hours on the basis of 
increase in productivity linked with 
elements of basic income. Here the 
alliance building needs to strengthen 
the trade unions. In the field of the 
money order money has to become a 
public good for serving the real 
economy.12 Alliances of alternative 
banks like the International 
Association of Investors in the Social 
Economy (INAISE) help the engaged 
activists. In Europe we also have an 
international movement working 
towards social, environmental and 
democratic alternatives in 
globalisation processes, which 
concentrates particularly on the 

financial system. Regarding property 
we should have a fresh and a closer 
look as we proceed.

Strategically speaking, alliance 
building for transformation needs to 
mobilize people. Where does this is 
most likely to emerge?  We believe 
that takes place in fields that affect 
everybody everyday. The most 
obvious area is the goods and 
services necessary for the satisfaction 
of basic needs: water, energy, 
housing, transport, education and 
health. Profit-oriented capital is eager 
to privatize exactly these goods and 
services. Organizing them by the 
public should therefore be the key 
target of alliance-building. “Public” 
does not necessarily mean the state. 
On the contrary, public basic services 
and goods should be organized as 
close to the people as possible. So the 
first level for building alliances is the 
local community. The next level is 
the region and so forth. It may also 
be the state, where necessary, or in 
Europe the European Union. In any 
case, it is the life-serving services 
and goods where alliance building 
can be successful.

Ecumenical Alliance for 
Resistance and 

Transformation

Finally, let me give you an example 
of an alliance-building from local to 
global in order to overcome death-
bound capitalism. In 1983, the 6th 
assembly of the World Council of 
Churches (WCC) asked it “to engage 
the churches in a conciliar process of 
mutual commitment to Justice, Peace 
and the Integrity of Creation”. Its 
focus was on overcoming a form of 
economy that creates injustice, war 
and ecological destruction (the 
neoliberal phase of capitalism had 
just begun at that stage). In the 
course of this process, the Christian 
communities globally have formally 
rejected imperial capitalism in 
official decisions at international 
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level, and started to work for 
alternatives: 

−	 In 2003 the Lutheran World 
Federation (LWF) in 
Winnipeg, declared the 
ideology behind the 
Washington Consensus 
idolatry;

−	 In 2004 WARC (now the World 
Communion of Reformed 
Churches, WCRC) in Accra, 
rejecting imperial capitalism in 
the form of a confession;

−	 In 2013 the WCC at the Busan 
assembly in various 
documents. The (adopted) 
Bogor Statement promises to 
“build a prophetic movement 
for an Economy of Life for 
all”; the Mission Declaration 
says: “Mission spirituality 
resists and seeks to transform 
all life-destroying values and 
systems”; the São Paulo 
Statement on “International 
Financial Transformation for 
the Economy of Life” declares: 
“We reject an economy of 
over-consumption and greed, 
recognising how neoliberal 
capitalism conditions us 
psychologically to desire more 
and more, and affirm instead 
Christian and Buddhist 
concepts of an economy of 
sufficiency that promotes 
restraint”.

−	 Two weeks after Busan Pope 
Francis issued his Apostolic 
Letter “Evangelii Gaudium” 
summarizing the 30 years of 
ecumenical work in the famous 
words:
“Just as the commandment 
‘Thou shalt not kill’ sets a 
clear limit in order to 
safeguard the value of human 
life, today we also have to say 
‘thou shalt not’ to an economy 
of exclusion and inequality. 

Such an economy kills....
No to the new idolatry of 
money... 
No to a financial system which 
rules rather than serves... 
No to the inequality which 
spawns violence... 
No to selfishness and spiritual 
sloth...” 

Overcoming Imperial 
Capitalism

It is a unique event in church history 
that – after 500 years of division – all 
Christian churches have rejected 

imperial capitalism and its thinking 
patterns and embarked on the search 
for alternatives.

On this basis the WCC, WCRC, 
LWF and the Council of World 
Mission (CWM) launched an alliance 
for a “New International Financial 
and Economic Architecture” 
(NIFEA). The Vatican has so far 
participated as an observer. There is a 
plan for three years from 2019-2021 
(when the 11th WCC assembly will be 
held in Karlsruhe, Germany).13 Each 
year has a specific theme, a 
consultation enabling an 
understanding of the issue, a 

campaign advocating for the issue 
and a workshop to plan for the 
campaign of the following year.

•	 2019 will seek to address 
Inequality and Climate 
Change through addressing 
taxation and reparation

•	 2020 will address Just 
Finance and Debt through 
addressing democratization 
and regulation of Global 
Financial Institutions

•	 2021 will address De-Growth 
Challenges and Spiritualities 
through addressing lifestyles 
and alternatives.

Each piece of work must necessarily 
contribute to movement building and 
networking, have an interfaith 
element and work cross-sectorally 
addressing the concerns of gender 
and race. Congregations, churches 
and ecumenical grass roots groups 
are building alliances at all levels 
among themselves as well as with 
other faith communities and social 
movements. As a matter of fact, the 
Vatican is even co-organizing large 
meetings with social movements. 
Pope Francis has often participated.

Of course, this clarity of the inter-
church alliance at international 
ecclesial level may create frictions 
and factions within individual 
churches. We have examples of this 
particularly in Germany and 
Switzerland where churches still are 
living in symbiosis with the 
dominating economic and political 
power system. But the ecumenical 
grassroot networks are helped by the 
international state of decision-
making. Referring to these 
documents they can work from 
below, linking up with willing 
congregations. Compared to the 
beginning of the process and 
especially after the experience of the 
financial crisis starting in 2007/8, 
when reality caught up with people. 
There is a growing awareness of the 

11

Each piece of work 
must necessarily 

contribute to 
movement building 

and networking, have 
an interfaith element 

and work cross-
sectorally addressing 

the concerns of  
gender and race.



2019 Aug/Sept

systemic problems and also more 
readiness to draw conclusions for 
action. 

This is just an example of engaged 
initiatives within the Christian 
churches. The same could be shown 
in other religions. There are 
prophetic Jewish and Muslim 
liberation theology initiatives and 
there is “Engaged Buddhism”.14 In 
many situations they are already 
building alliances. Beyond this 
interreligious solidarity for justice 
they meet in the World Social Forum 
(WSF) with social movements of all 
kinds. Eventually this kind of 
alliance-building from local to global 
may help to overcome death-bound 
capitalism and contribute to the new 
culture of life we and the planet so 
badly need. “Fridays for Future” are 
an encouraging signal.
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Introduction

Politics of the left is heavily based 
on egalitarianism -the equality for 
all people in terms of moral status 
and fundamental worth. The basis 
for this thinking is that if excessive 
differences in status, power and 
wealth are taken out, individuals 
can engage in cooperative, mutually 
respective relations, thus allowing 
human development and fulfilment 
to flourish. This conception can be 
considered to be in total opposition to 
the conception of social hierarchy.

A particular socio-economic 

environment could give rise to 
many such formations in the form 
of groups, movements and parties. 
Any one group will, in general, 
compete against the similar other 
to prevail, so long as the external 
political environment does not pose 
a threat to its survival. However, if 
the external political environment 
poses a threat to survival, multiple 
forms of togetherness in the form of 
fronts, collaborations, alliances and 
even amalgamations could occur.
These formations may also fragment 
into factions due to approaches 
those factions would take in facing 

or confronting the external threat 
for their survival. Such approaches 
can include confronting the external 
threat or compromising with it.

Frictions and Factions

Factions could also occur due to 
multiple reasons, such as ideological 
differences,  corrupt practices that 
may arise due to personal hardships 
of some political cadres encounter, 
lack of space for dialogue on 
complex and problematic issues, 
external manipulations by the 
ruling elites, competing the rival 
political formations, personal ties 
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of individuals established among 
themselves within a particular 
alliances and beyond etc. The 
approach that the leadership takes in 
handling the above situations would 
lead  to frictions causing severe 
fragmentation of the very core its 
political make up.

When political fortunes diminish, 
new political conflicts arise, but it 
may lead to new possibilities for 
cooperation. When powerful rivals 
challenge, they may find reasons 
to coordinate with each other 
making long-standing rivalries fade. 
Addressing friction among factions 
within a political formation is a 
sensitive issue. If the leadership style 
is democratic, participatory and 
communicative, the probability of 
compromise is more likely, leading 
to its longevity by addressing the 
relevant issues in a justified manner. 
The stability or instability of such 
formations will depend on factors 
such as: whether the authority 
of the leadership is accepted or 
contested within those formations. 
Acceptance would rest mostly 
on its inclusive nature; that is, on 
the strategic nature of the alliance 
between the leadership and the 
membership.  Possibible expulsions 
with an autocratic and a bureaucratic 
leadership can exacerbate conflicts 
and fragmentation.

Origins of the Left

The ‘left’ and ‘right’ terminology 
came into being during the French 
Revolution. The Left was identified 
as ‘the party of movement’ and 
the Right as ‘the party of order’. 
Later on, the left was considered 
to comprise people holding non-
traditional political or religious 
views. They were of many 
ideological and political formations: 
radical, reformist, feminist, anarchist, 
nationalist, democratic, progressive, 
utopian socialist, social-democratic, 
socialist, communist, Marxist, 
Leninist, Stalinist, Maoist and so 

on. Issues were wide ranging: those 
advocating for civil rights and 
women’s rights and those for anti-
war and environmental protection. 
Thus, how could a left movement be 
not an alliance comprising diverse 
factions with friction prevailing 
within its formation.

Broad mass action in Ceylon opened 
up in the 1920s when radical young 
people left the Ceylon National 
Congress. Leaders like A. E. 
Goonesinghe, who was prominent 
among urban workers, Natesh Iyer 
among estate workers and some 
others formed unions and contributed 
to launching strike action of the 
workers. Of those, the strike in 
1929 was the strongest and brought 

Colombo to a standstill. The British 
branded Goonesinghe as a dangerous 
Bolshevik. The strikes did not 
last long and appear to have been 
organised by temporary and probably 
informal coalitions.

Factors that led to such social 
coalitions could have been their 
social ties to with each other and the 
identity of belonging to a specific 
social stratum. Initial phase of 
turning towards the left seems to 
have involved players from diverse 

cultures and social identities. This 
may explain the short-term nature 
of such coalitions. The opportunity 
for developing workers’ opposition 
against British colonialism would 
have facilitated the formation of 
such short-term coalitions. Unlike 
India, a strong bourgeois nationalist 
movement or a militant trade union 
movement did not exist on the island. 
The setting up of trade unions such 
as the Ceylon Labour Union, then the 
All Ceylon Trade Union Federation 
and a political party like the Ceylon 
Labour Party would have been for 
less ambitious goals for achieving 
short term and sectarian interests.

Left politics came to the island-
nation in the 1930s due to the efforts 
of a group of Western educated, 
middle-class young intellectuals 
from the Sinhala upper classes. 
They had been influenced by the 
European left politics of Marxist and 
labour traditions. They formed youth 
leagues throughout the island till a 
formal organisation was established 
in 1935, known as the Lanka Sama 
Samaja Party (LSSP), the oldest 
registered political party on the 
island.

According to Kumari Jayawardena, 
the LSSP membership was open 
to anyone who affirmed that he/
she was a socialist and agreed 
with the aims of the party1. So, 
though not specifically Marxist, 
it was vibrantly socialist; had 
an inclusive nationalism and 
was pro-independence. Their 
immediate objective was to fight for 
independence, liberate the island 
from the clutches of imperialism and 
capture state power. Their focus was 
on the urban working class.

When colonial rulers started 
their Poppy Flower Campaign to 
commemorate war efforts, the LSSP 
launched a Suriyamal campaign to 
counter the Poppy Flower campaign. 
The anti-imperial Suriyamal 
campaign and the assistance they 
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offered to malaria victims in 1934 
brought them fame among the people 
in general and the establishment of 
youth leagues in the north extended 
the left activities among the Tamil 
people. This helped the LSSP to 
consolidate itself among the deprived 
and the oppressed as an organised 
political movement. At the State 
Council elections in 1936, their 
popularity garnered the LSSP two 
seats and their activities as Members 
made them more popular. 

Factions Within

The LSSP fragmented into two 
camps as Stalinists and Trotskyites 
and this reflected a world-wide split. 
The LSSP expelled about 70 Stalinist 
comrades from the party. In the latter 
part of the 1940s, those expelled 
formed the United Socialist Party 
(USP), which when proscribed by 
the British was renamed as Ceylon 
Communist Party (CP) in 1943.After 
this major split, the LSSP underwent 
many more fragmentations. One led 
to the formation of the Bolshevik 
Samasamaja Party (BSP), but in 1950 
they reconciled back.

At the same time, another split 
occurred with the formation of the 
‘Viplavakari’ (revolutionary) Lanka 
Sama Samaja Party (VLSSP) in 
1951, which was reorganised and 
renamed in 1959 as Mahajana Eksath 
Peramuna (MEP)under a more 
nationalistic banner. In 1968, another 
LSSP split led to the formation of the 
Revolutionary Communist League, 
renamed in 1996 as the Socialist 
Equality Party (SEP). In 1975, 

another faction led to the formation 
of the Nava Sama Samaja Party 
(NSSP). The NSSP grew feebler with 
many leaving it. Later, some of those 
who left the NSSP formed the United 
Socialist Party (USP).

Outwardly, the main factor for this 
process of fragmentation appears 
to be an ideological and personality 
crisis, led split between those who 
wanted to build socialism in one 
country and those who did not agree.  
Nevertheless, we cannot discount 
in general, many other factors 
such as their social ties, cultural 
backgrounds, their identities, the 
resources they had access to and also 
their personal leadership ambitions  
would have contributed to friction 
between the factions leading to the 
LSSP’s deep fragmentation.

The Communist Party of Ceylon 
grew in strength due to its 
international affiliation with the 
Soviet Union and its stand on the 
war. Worker’s struggles grew and 
led to a wave of strikes culminating 
into a general strike in 1947. If there 
was a united single left party in 1947, 
they could have challenged the UNP 
and even won the general election. 
Yet, the CP appealed people to vote 
for the UNP in the electorates they 
did not contest, for the sole purpose 
of defeating Trotskyism. Similarly, 
at the 1952 general election, when 
the Leader of Opposition was to 
be selected, the VLSSP and the CP 
voted for the SLFP candidate against 
the LSSP candidate. The defeat of 
the LSSP to the newly established 

UNP in the 1947 general election 
can be attributed to this specific 
fragmentation.

The CP had a similar fate in the 
aftermath of the Sino-Soviet split 
in the Communist movement. The 
political break between China and 
the Soviet Union led to expelling 
those who held pro-Maoist views 
from the CP in 1963. Since the split, 
many groups splintered identifying 
themselves as Maoists and survived 
for some time. The main formation 
that survived this upheaval and grew 
as the major left-wing party was the 
Janatha Vimukthi Peramuna (JVP).

Alliances with the  
‘class enemy’

In 1963, the Mahajana Eksath 
Peramuna (MEP) joined the LSSP 
and the Community Party of Sri 
Lanka (CPSL) to form the United 
Left Front (ULF). This appears 
to have driven by their similar 
ideological background and due to 
the threat posed to them by the two 
major capitalist parties. The SLFP 
wanted to form a coalition with the 
ULF, in the process sabotaging the 
ambitious workers movement led 
by the left. Failing that they even 
wished to form a military regime to 
retain power. The ULF disintegrated 
when the SLFP offered cabinet 
positions to leaders of the LSSP and 
the CPSL. This fragmentation of the 
ULF reflects the aspirations of its 
leaders in having better social ties, 
personal ambitions and access to 
thecentre of power. This opportunist 
moveheralded the end game of the 
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traditional left as a strong political 
force.

To the credit of the traditional left, 
they discussed political issues 
with Sinhala and Tamil people in 
their native languages unlike other 
political formations. They were the 
only political groups that radically 
challenged the compromising 
and lacklustre position on the 
independence struggle adopted 
by the Ceylon National Congress 
that later became the UNP, which 
subsequently led to the formation of 
the SLFP. They agitated for the long-
term objective of establishing a more 
egalitarian society but were unable to 
successfully utilise the full potential 
for building an anti-imperialist 
people’s movement. However, 
one cannot negate the role the 
traditional left played in introducing 
the concepts of social justice to the 
country.

The LSSP and the CPSL made an 
alliance with the SLFP in 1968 to 
form the United Front (UF), thus 
abandoning the “Left”. In 1977, 
the Left lost most of its support.In 
contrast the JVP rejected the notion 
that the Sri Lankan society was 
a semi-feudal and semi-capitalist 
polity and saw it as a capitalist 
society with feudal remnants. 
Therefore, they rejected forming 
any class collaborationist alliances 
with capitalist political parties 
because the JVP identified its 
political task as achieving socialism 
rather than political alliances with 
bourgeois parties that would result 

in compromising their political 
program.

They believed the socialist phase 
would wipe out the feudal remnants, 
thus negating the need for a two-
stage revolution. In that context 
the JVP in 1979 and then in 1982 
attempted to develop united actions 
with the rest of the left political 
parties such as the LSSP, the CP, the 
NSSP and the Revolutionary Marxist 
Party and also with movements and 
individuals protecting human and 
democratic rights. In the late nineties, 
the JVP made a similar attempt at 
united action with the NSSP.

JVP’s Frictions and Factions

The JVP also went through many 
breakaways. Since its beginning 
in the sixties the“movement” saw 
political formations being absorbed 
into its ranks,which continued to 
survive as factions. Friction between 
factions became evident at times, 
usually due to a lack of space and 
opportunity to frankly and openly 
discuss their issues resulting in 
frictions that led to explosive 
situations from the sixties to the 
present. Those that left the JVP due 
to political and other issues appear to 
be larger than its rank and file.

In 2004, the JVP crossed the line 
when they formed the United 
People’s Freedom Alliance (UPFA), 
a collaborationist alliance with the 
SLFP. In 2005, with an extreme 
nationalist program and leadership, 
they resorted to extreme measures 
in bringing a chauvinist regime to 

power. They not only reinforced 
the ranks of ultra-nationalist and 
racist forces but led them from the 
front to immerse the country in and 
imbue its people with chauvinism. 
The resultant devastation and rift it 
caused in the social fabric can still be 
seen.

To interpret this action as pragmatism 
is a misnomer. It was sheer political 
opportunism that they cultivated 
since the mid-eighties. The left 
needs to comprehend that for the 
survival of a so-called ‘unitary’ state, 
society needs to be united and not 
fragmented as it has been the case for 
many decades. Equality of all citizens 
and harmony among communities are 
essential and necessary to be a united  
country.

The JVP left the UPFA in June 2005 
on the grounds of opposing the then 
proposed tsunami relief arrangements 
for the North and East, the Interim 
Self Governing Authority (ISGA) 
but with no clear political reasons. 
However, a faction of the JVP 
remained in the UPFA. As usual, 
both factions hurled many allegations 
at each other. On 14 May 2008, the 
faction that remained in the UPFA 
government named themselves as 
the National Freedom Front (NFF) 
- Jathika Nidhahas Peramuna 
(JNP). This faction can be seen as 
a split based on a variety of factors 
like extreme nationalism, corrupt 
practices, lack of space for dialogue, 
external manipulations by the ruling 
elite as well as the personal ties some 
leaders have had with the political 
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elite.

Another faction of the JVP broke 
away to form the Frontline Socialist 
Party (FSP) in 2012. They originally 
highlighted their differences with 
the JVP regarding political strategy 
and tactics, mainly about the JVP’s 
former alliance with the SLFP and 
the JVP’s line of action towards 
the parties to the armed conflict. 
However, over the years, those 
differences do not appear to exist 
or matter anymore. At times, the 
FSP could be seen as representing 
the former inflexible and adamant 
segments of the JVP. Since then 
there have been further splits and 
fragmentations with a former JVP 
leader forming the People’s Servants 
Party (PSP) in June 2015. This 
fragmentation occurred due to the 
lack of space for dialogue between 
the emerging factions or leadership 
ambitions.

Another trend in alliance formation 
is taking place currently in an 
attempt to bring back those who had 
broken away from the JVP since 
the April 1971 insurrection under 
a single umbrella, at the behest of 
the JVP. Other left leaning and non-
left leaning individuals and groups 
appear to be trying to rally around 
a new constitutional framework 
and an agreed policy platform that 
would address the issues that Sri 
Lanka confronts currently. An uneasy 
dialogue appears to be continuing 
still between all the groups in 
dialogue, while certain players 
attempting to impose their leadership 
over the other groups. They appear to 
be attempting to dominate the agenda 

and leadership of this alliance in their 
favour. How effective or damaging 
such an imposing pressure tactic 
would play in reinvigorating the left 
among the people of Sri Lanka is yet 
to be observed within these election 
pronged months ahead.

Conclusion

Currently, the JVP is the largest 
political party to the left of the 
political spectrum, having dropped 
its ultra-nationalist groups from its 
ranks. Despite its nationalist and 
religious populist leanings being 
apparent, it cannot be singled out 
because almost all left parties fell 
into the trap of normalising Sinhala 
Buddhist nationalism aroused and 
exploited by the country’s ruling 
elites. Now their position appears to 
have a more sensible approach with 
emphasis placed on the values of 
inclusion, respect and reconciliation; 
though their position on power 
sharing still lacks clarity.

Today the left is minutely splintered, 
and they have been marginalised by 
the electorate. Certain segments of 
the left relying on building links for 
energising and empowering the civil 
society and the working people and 
engaging them in the participatory 
decision-making process is a positive 
sign. Some may not identify such 
forces as Marxist, as they do not 
seem to concentrate simply on 
capturing state power and then 
think what to do next. Hopefully in 
rebuilding the left, a more democratic 
and less impatient cadres, factions 
and less authoritarian leaders will 
come to the fore.

The current attempts to bring all 

alternative groups that have a 
platform not aligned with neo-liberal 
paradigm of economic development 
will succeed only if a people-centred, 
openly democratic consultative 
process is adopted. If not, not only 
the process would fail, but the left 
movement may lose the remaining 
trust of the people being pushed back 
into the political wilderness and in 
the process becoming even more 
fragmented, then JVP possibly be 
wiped out of the electoral map of Sri 
Lanka. 

The best success the left can have 
is to have an inclusive ideological 
program and a democratic leadership. 
Only then can the differences, 
both ideological and on political 
praxis can be given the space to be 
discussed, debated and resolved. If 
that does not happen, fragmentation 
and political irrelevance would 
await them, as history has repeatedly 
demonstrated. For the best Marxist-
Leninist tradition occurs when the 
masses actively take part in making 
decisions affecting their future. That 
will be the best way of achieving 
social, political and economic justice.

Endnotes

1 Jayawardena, V. K. (1974).Origins 
of the Left Movement in Sri Lanka, 
In, Patnaik P (ed) (Jan - Feb 1974), 
Social Scientist 2(6/7), 3-28.

one cannot 
negate the role the 
traditional left played 
in introducing the 
concepts of social 
justice to the country.
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History reveals that the political 
alliances in Sri Lanka have 

been ended up in frictions and 
factions. Alliances are in faction, 
especially in politics when small 
political parties and civil society 
groups align within a larger 
political party or parties. These 
political parties and civil society 
groups join together for a limited 
and defined common objectives, 
primarily to contest elections while 
keeping their inherently dissenting 

opinions unresolved. There has 
been a tendency for ‘election 
driven’‘alliance formation’ in the 
midst of frictions which could 
be nurtured to respond to the 
overall political upbeat just like 
it is happening while we write 
this article towards the next 
presidential election most probably 
by the end of November or first 
week of 2019.  

Unlike alliances, movements are 

formed within groups of people who 
share the same beliefs, ideas, aims 
and objectives could share some of 
the dormant ideological imperatives. 
They are not formed with the sole 
intention of contesting elections. True 
movements have the ability to move 
beyond the inherent weaknesses 
of ‘just political alliances’ because 
they consist of people with political 
maturity and an overall critique of 
the status quo. However, it does not 
mean that movements are devoid 

Alliances and 
Movements: 
Learning Politics 
and Political 
Learning

Wijith Rohan Fernando

If the Jathika Jana 
Balawegaya 
(NPP) too fails 
to live up to 
the heightened 
aspirations of the 
masses, then it 
would certainly 
be rejected with 
more repudiation 
because more is 
expected from 
the message that 
the politically 
robust rally 
communicated at 
the Galle  
Face Green, 
August 2019.
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of election objectives and power 
reliance. It is in that sense that 
those movements finally have to 
take certain options to be in active 
politics failing which they will be 
made redundant by virtue of its 
membership  and being absorbed into 
various peripheral political parties. 
For example the National Movement 
for a Just Society (NMJS) initiated 
by Ven. Maduluwawe Sobhitha 
Thero with several civil society 
groups just before the presidential 
election in 2015 had been severely 
ruptured and some civil society 
movements of NMJS were directly 
affiliated to the national government 
by 2017 except a few independent 
individuals like Rev. Reid Shelton 
Fernando who like Ven. Sobhitha 
lamented and were disillusioned. 
This is an important political learning 
for movement builders and the civil 
society activists.

The objective of this article is to 
trace the factors for the failure of 
Sri Lankan political alliances,  and 
to investigate why they failed to 
fulfil the expectations of the people 
who voted them for governing 
power and above all to identify 
the importance of the formation 
of strong movements to safeguard 
the democratic rights of all Sri 
Lankans. I wish to share reflectively 
some of my firsthand experiences  
a s a presentative of the National 
Intellectual Organization (NIO). 
The varied discussions we have had  
for the formation of the movement,  
Jathika Jana Balavegaya (National 
Peoples’ Power, NPP) which consists 
of different political parties and 
civil society groups in fact broaden 
my vision on the complexity of the 

whole process was indeed a political 
learning. This process of discussion 
also helped to understand the 
nuances and differences between an 
alliance and a movement. Firstly, I 
wish to present a brief survey on the 
historical background of the political 
alliances and movements in Sri 
Lanka which some other contributors 
also have attempted in this volume.

Pre Independent Political 
Alliances and movements

When the United National Party 
(UNP) failed to form a single party 
government at the general election 
of 1947 it went to form a coalition 
government with the All Ceylon 
Tamil Congress (ACTC) led by G.G. 
Ponnambalam (here after GG). He 
entered the state council in 1934 and 
the ACTC was formed under his 
leadership in 1944. While GG was 
the president of the ACTC his deputy 
was S.J.V. Chelvanayakam (here 
after SVJ). It was GG who demanded 
for the principle of balanced 
representation in the state council 
in 1939 commonly known as 50-50. 
His alliance with D.S. Senanayaka 
(here after DS) government in 
1947 made him a betrayer of Tamil 
aspirations and paved the way for 
the formation of the Ilankai Tamil 
Arasu Kattchi (ITAK). However, SVJ 
broke away and formed the Federal 
Party (FD) which later became 
another dominant Tamil political 
party causing a severe rupture 
in Sri Lankan politics by fueling 
communal tension between the 
majority Sinhalese and the minority 
Sri Lankan Tamils. The formation of 
the Federal Party paved the way for 
Tamil Nationalism represented by 

an ideologically vigorous group led 
by SVJ. Though GG’s alliance with 
DS was a relief to Sinhala dominant 
government his former demand for 
50-50 was the inception of Tamil 
Nationalism. Federalism became an 
ideological solution for the national 
problem or the ethnic conflict in 
Sri Lanka. Federalism also fueled 
Sinhala nationalism and vice versa. 
The ethnocentric and nationalistic 
ideologies of both the Sinhalese 
and the Tamils instigated Tamil 
youth rebel which prompted the 
assassination of Alfred Duraiappa, 
the mayor of Jaffna in 1975. 
Duraiappa was the first democrat 
Tamil to be killed by the Liberation 
Tigers of Tamil Eelam (LTTE). 
Also the first assault to a long road 
towards no alliances, but a movement 
of terror towards a later declaration 
that the LTTE was the sole 
representative of the Tamil people 
which also killed the democratic 
institutions and their aspirations.The 
chauvinistic ideologies of both the 
Sinhala and the Tamil communities 
of Sri Lanka led the country to a 
bitterly fought civil war for nearly 
thirty years. 

Movement of JYC in 1924

The Jaffna Youth Congress (JYC), 
founded by the visionary Handy 
Perinbanayagam in 1924 was 
inspired by the Gandhian ideals 
demanded for comprehensive 
national independence (Purna 
Swaraj) from the British colonial  
power. The JYC perhaps managed 
in the early 1920s to create a 
true and a justifiable political 
movement also opposed to Tamil 
nationalistic or communal politics, 

even if the alliances  are in 
friction, yet learning politics 
well through frictions could 
reduce the intensity of the 
rupture that is caused in 
case there is a faction.
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caste discrimination and the 
social economic oppression of the 
poor. Being a movement builder, 
Perinbanayagam did not join any 
political party but was always with 
an inclusive vision and rejected 
any form of social exclusivity. The 
JYC transcended ethnic, religious, 
class, national, provincial and caste 
limitations. Its principle was unity 
in diversity. Interestingly the JYC 
did not move in the direction of 
forming political alliances which 
according to them might have allied 
to the narrow sectarian nationalist 
ideologies. The JYC has always 
being an inspiration for political 
activists who tirelessly worked for 
the formation of Peoples’ movement 
rather than political alliances which 
are formed in friction and ended 
in factions. Perinbanayagam never 
became a member of the FD though 
the door was open to him. His non 
compromising conviction was that 
the country should be governed in 
one political entity but with Sinhala 
and Tamil as two national languages. 
As a movement the JYC had a 
natural death when the Sinhala and 
Tamil dominant political parties 
polarized on ethnocentric and 
nationalistic ideologies. Eventually 
its members were absorbed by the 
ACTC, the ITAK and the FD. The 
JYC was a movement for true ethnic 
cohesion and its tragic death was 
the beginning of the separatist Tamil 
rebel groups and the most formidable 
of them, the LTTE defeated by the 
Sinhala dominant armed forces in 
2009. 

Politicized Labour 
Movement

The founder of the labour movement 
in Sri Lanka, A.E. Gunasinghe left 
the Ceylon Mercantile Union (CMU) 
by accepting a ministerial post in 
the DS government (1947) marking 
the beginning of the politicization 
of the labour movement of the 
country. Then the Marxist oriented 
old left parties mainly the Lanka 
Sama Samaja Party (LSSP) and 
the Communist Party (CP) started 
party affiliated trade unions of the 
urban working class. The workers 
represented the different sectors of 
work force such as the harbor, the 
railway, the buses, the textiles, the 
weaving mills, the Gas Company, 
the petroleum industry and the state 
departments. The labour movement 
was weakened as result of ‘coalition 
politics’ and the formation of 
rival political unions during the 
post  independence era. The labour 
movement further declined with the 
introduction of the open economy 
in 1977 and the consequences have 
been devastating to the entire left 
wing politics of Sri Lanka. It became 
almost marginalized alongside the 
rise of the JVP in 1971 as well as its 
regrouping in 1987-89 with a costly 
loss of life.

Post Independent Political 
Alliances: Banda-Chelva 

Pact in 1957

The general election held in 1956 
inflicted communal friction with deep 
polarization between the Sinhala and 

the Tamil communities. Mahajana 
Eksath Peramuna  (MEP) led by 
S.W. R. D. Bandaranyake (here 
after SWRD) won 51 seats while 
the ITAK won 10 seats. The new 
government made Sinhala language 
as the sole official language of the 
country. The peaceful Sathyagraha 
of the concerned Tamil citizens 
against this chauvinist move was 
treated with violence alongside  the 
inaction of the police  and by the 
thugs of communalist Sinhalese. 
It was within this volatile context 
that the agreement between the 
Bandaranayake and Chelvanayakam 
pact was signed on July 26th in 1957. 
SWRD being an intelligent leader 
understood the just grievances of 
the Sri Lankan Tamil community 
and agreed to publish the draft bill 
for the Regional Councils. It was 
SWRD who proposed Federalism 
as the best solution for the ethnic 
conflict in Sri Lanka in 1926. When 
the Buddhist monks, nearly 300 
gathered at SWRD’s residence on 
April 9 in 1958 demanded to revoke 
the pact. He was forced to give in to 
the agitation of the monks wooing 
Sinhala Nationalist demands and 
he symbolically tore it. SWRD 
was assassinated by a Buddhist 
monk in 1959. Some lessons could 
be learnt from this assassination 
on the relationship between the 
Sangha politics and the politics 
of the politicos of Sri Lanka who 
seek power on the threshold of 
chauvinistic communalism. This 
unpalatable communal politics has 
a notorious track record on the island.

political scientists and sociologists  
identify ‘political learning’ as that  
groups and individuals though  in 

political friction and in faction, yet able 
to see a future that is not necessarily 

with a partisan orientation, but in 
wisdom, engaged to create, foster and 

nurture ‘politics of democracy’.
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United Left Front (ULF) 
alliance 1964

When the government of Prime 
Minister Sirimavo Bandaranayake 
was weakened with trade union 
actions mobilized by the United 
Left Front (ULF), she decided to 
form coalition with left-wing parties 
in order to minimize the political 
instability of her government. On 
11th June 1964 the Lanka Sama 
Samaja Party (LSSP) aligned with 
the Sri Lanka Freedom Party (SLFP), 
accepting three cabinet portfolios 
(Dr. N. M. Perera (Finance), 
Cholmondeley Goonewardene 
(Public Works) and Anil 
Moonesinghe (Communications). 
This alliance with its inherent 
dissenting views led in friction in 
both factions. Two senior members 
of the LSSP (Edmund Samarakkody, 
MP for Bulathsinhala and Meryl 
Fernando, MP for Moratuwa) left 
the LSSP and formed the LSSP 
revolutionary party. The right-wing 
SLFP members including 14 SLFP 
MPs with the senior minister C. 
P. de Silva, Leader of the House 
& Minister of Lands, Irrigation & 
Power were not happy to accept this 
coalition with the left-wing. Hence 
they voted against the government 
at the Throne Speech outlining the 
government’s programme for the 

coming year. The parliament was 
dissolved and then at the general 
election held on March 22nd in 1965, 
Ms. Bandaranayaka’s government 
was defeated.

Hath-Haula  1965 (Seven 
Party Coalition) 

The seven party coalition government 
led by Dudley Senanayake consisted 
of the United National Party (UNP), 
Ilankai Thamil Arasu Katchi (ITAK), 
Sri Lanka Freedom Socialist 
Party (SLFSP), All Ceylon Tamil 
Congress (ACTC), Mahajana Eksath 
Peramuna (MEP), JathikaVimukthi 
Peramuna (JVP) and the Ceylon 
Workers Congress (CWC). The 
Hath-Haula coalition with all its 
diverse political ideologies was the 
first coalition government since 
independence to complete its five 
year full term in office from 1965 to 
1970. Dudley was correct in calling 
Hath Haula a national government 
because it was the first time after 
ten years a member of Sri Lankan 
Tamil Nationality comprised the 
cabinet. The ITAK was represented 
by the former Solicitor General and 
the eminent lawyer Murugeysen 
Tiruchelvam. In a situation where 
Dudley offered three cabinet 
portfolios out of seven to the ITAK 
or the Federal Party (FD), all 14 
elected MPs of the FD led by SVJ 

refused to accept none since they 
have pledged not to accept any 
cabinet portfolios until their main 
objective of Federalism was realized. 
However,  a compromised was 
agreed. MurugeysenTiruchelvam 
who has not made such a pledge to 
their voters was made the minister 
of Local Government by appointing 
him as a member of the upper 
house or Senate. The most crucial 
compromise between Dudley and 
Chelvanayakam of the FD was the 
state aided Sinhala colonization in 
the traditional Tamil homeland. Thus 
the compromise was reached when 
irrigation schemes were implemented 
in a district and agricultural settlers 
were given lands, priority should be 
given to people of the same province. 
Thereafter priority should be given 
to people from adjacent provinces. 
This historic agreement is commonly 
known as Dudley-Chelva pact which 
is a repetition of the infamous Banda-
Chelva pact.  

What led the FP to quit the Hath 
Haula? The reason was not an 
issue on state aided Sinhala 
colonization for which they reached 
a compromise. The Hath Haula 
political alliance came to an end not 
because of Dudley-Chelva pact or the 
violation of the agreement on Sinhala 
colonization. It was the refusal of the 
Prime Minister Dudley Senanayake 

The massive victory 
of the SLPP over the 

local government 
(LG) election in Feb. 

2018 created a power 
vacuum and caused 

a serious friction mainly 
within the SLFP. A clear 
political displacement 

of the SLFP was evident, 
they are still wounded by 

that LG political assault.
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to declare the Koneshwaram temple 
precincts in Trincomalee as a sacred 
area. Such an insignificant matter 
made Hath Haula coalition into 
friction.This indicates that even a 
trivial issue can trigger a faction 
because of the intense political 
viability relies on the equally a 
valid political development and its 
future for the allied party. Finally 
the FP left Hath Haula (alliance 
and Tiruchelvam resigned from his 
ministerial portfolio in 1969. 

1970 Three Party Coalition 
(Thun Haula )

It was also popularly known as the 
Samagi PeramunaUnited Front 
(UF)  in the political circles led 
by Sirimavo Bandaranayaka who 
was instrumental in forming this 
coalition with the LSSP and the 
CP in 1968 and declared as UF 
government in 1970 promising a 
people’s government in the style of 
her slain husband-premier in 1959. 
This alliance, as usual jumped on the 
‘communal bandwagon’ targeting 
the UNP and its alliance with 
the Federal Party and the Ceylon 
Workers’ Congress. Thun Haula 
government fueled communal tension 
by introducing a new constitution 
(1972) which gave prominence to 
Buddhism, undermined the Article 
29 on the rights of the minorities 
of the 1948 constitution. With the 
introduction of the ‘standardization’ 
policy for university admission 
the Tamil youth became much 
frustrated since this policy made 
university admission criteria ratio 

lower for Sinhalese students than for 
Tamils. The reaction of the Tamil 
community gave  birth to the Tamil 
United Liberation Front (TULF) 
in 1976. The UF was in friction 
when the right wing faction led by 
Anura Bandaranayake, the only son-
politician of Sirimavo clashed with 
the left wing alliances of the UF. As 
a result, the LSSP was expelled from 
the alliance in 1975 and in 1977 the 
CP withdrew its support for UF.The 
end of this UF provided sufficient 
political and ideological fodder 
to begin the end of the left that is 
being referred to elsewhere in this 
very magazine. A perfect example 
of learning politics and political 
learning necessary for alliance and 
movement building.

Jayawardene’s Calculated 
Executive Regime

Sri Lankan voters, disappointed 
with factional political alliances in 
continuous frictions handed over 
the governing power to the UNP 
with 5/6 majority at the general 
election in 1977. The UNP led 
by J.R. Jayawardena introduced 
the Executive Presidential form 
of government with the second 
republican constitution in 1978. 
Since then there have been many 
criticisms and the continuous 
agitation for the abolition of the 
Executive Presidential system which 
usually surfaces during elections. 
The 19th amendment, passed with 
215 votes in favour on 28th April in 
2015 envisaged the dilution of some 
powers of the executive presidency. 

The second phase of the UNP’s 
executive presidency led by R. 
Premadasa went through a volatile 
period with frequent violence. The 
separatist militants in the north and 
the Janatha Vimukthi Peramuna 
(JVP) ‘uprising’  (regrouped assault) 
of 1987-89 in the south ended with 
the assassination of Premadasa 
and many extra judicial killings 
including the leader of the JVP, 
RohanaWijeweera and most of its 
key leadership.

People’s Alliance 1994

The 17 years of UNP rule came to 
an end with the landslide victory 
of Chandrika Bandaranayake 
Kumaratunga (here after CBK). The 
ceasefire agreement with the LTTE 
failed during the first term of CBK’s 
presidency (1994-1999) and the civil 
war escalated in the latter part of her 
term (1999-2005).When the People’s 
Alliance lost the parliamentary 
election to the UNP in 2001 and 
Ranil Wickramasinghe became the 
Prime Minister. The voters expected 
both political parties to work together 
to end the civil war. Ranil’salmost 
unilateralceasefire agreement signed 
with the LTTE in 2002 strained the 
relationship between the executive 
and the legislature. Chandrika’s 
PA formed an alliance with the left 
oriented Janatha Vimukthi Peramuna 
(JVP) and the new political front 
was formed, United People’s 
Freedom Alliance (UPFA) won the 
election to form a new government 
with Mahinda Rajapaksa as Prime 
Minister in 2004. The JVP left the 

Sri Lanka needs 
visionaries in the 
area of politics. 

Plato’s dictum on 
philosopher-king is 

worth reflecting. 
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UPFA government in 2005 over a 
disagreement regarding Post-Tsunami 
Operational Management Structure 
(P-TOMS) which came under 
heavy criticism of many nationalist 
organisations. JVP politically was the 
major voice of this specific front as 
well as the pro war political magnet 
that camped the nationalists. It is 
this historical chauvinist mark that 
is yet to be cleared within the rank 
and file of the party even though they 
have allied themselves with a broad 
alliance in 2019. They will be judged 
by their political honesty and by the 
groups that have genuinely allied 
with them for political sanity and 
fair play as they move into the third 
decade of the millennium. 

Mahinda Populism 
alongside the UNP Friction

The UPFA candidate Mahinda 
Rajapaksa defeated the UNP Ranil 
Wickramasinghe in 2005 presidential 
election with a narrow margin. It is 
alleged that the LTTE’s demands 
on the Tamil voters to boycott 
the election helped Mahinda’s 
victory. By 2007 twenty UNP 
parliamentarians had joined Mahinda 

government to strengthen his hand to 
defeat the LTTE militarily. Mahinda 
faction was further strengthened 
when six parliamentarians of Sri 
Lanka Muslim Congress (SLMC), 
eight from Jathika Hela Urumaya 
(JHU, National Heritage Party) 
and another twelve from the JVP 
breakaway faction of National 
Freedom Front (NFF) led by Wimal 
Weerawansa too joined the Mahinda 
government. After the war victory 
in 2009 May, Mahinda contested 
his second presidential election 
(2010) under the UPFA alliance 
and by defeating his former army 
commander Sarath Fonseka, ‘a 
war hero’, who contested from the 
United National Front (UNF). This 
defeat basically also was due to sheer 
uncontested  and sustained polulairy 
of Mahinda, becasue the war victory 
was still raw and alive.

Good Governance Formula

The decision to hold the presidential 
election two years ahead of schedule 
in January 2015 paved the way for 
the Good Governance campaign  
led by the incumbent president 
Maithripala Sirisena, the then general 

secretary of the Sri Lanka Freedom 
Party (SLFP). The Good Governance 
alliance was formed with the sole 
intention of defeating the former 
president Mahinda Rajapaksa. 
In August 2015 the UNP formed 
the informal coalition, the United 
National Front (UNF) for Good 
Governance (UNFGG) and contested 
for the general election securing 106 
seats. The UNFGG alliance included 
ideologically different political 
parties (the JHU and the Tamil 
Progressive Alliance) which had 
previously been in direct opposition 
mainly on the issue regarding 
national question.All-Ceylon Muslim 
Congress the (ACMC), and the Sri 
Lanka Muslim Congress (SLMC) 
also contested under the UNFGG 
banner in some districts. Several 
defectors from the SLFP and Marxist 
parties also contested as UNFGG 
candidates. For the first time in the 
history of the political alliances in 
Sri Lanka the two major parties, the 
UNP and the SLFP (Sirisena faction) 
formed a National Government 
which lasted until the local 
government election in February 
2018. Sirisena faction in Good 
Governance caused severe frictions 

movements 
finally have to 

take certain 
options to be in 

active politics 
failing which 

they will be 
made redundant 

by virtue of its 
membership  

and being 
absorbed into 

various peripheral 
political parties. 
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Its a movement to liberate 

Sri lanka from deceptive 
politics of 70 years of failed 
governments, an uphill task 

for its core party, JVP as well 
as other  stakeholders in the 

current alliance. 
within SLFP political corridors and 
resulted in the formation of the Sri 
Lanka Podujana Peramuna (SLPP) 
led by Basil Rajapaksa and G.L 
Peiris, certainly with the popularity 
of Mahinda. This led to the above 
mentioned island wide victory for 
SLPP over the governing party. 
This victory ratified the newly 
formed SLPP under the leadership 
of Mahinda Rajapaksa.The massive 
victory of the SLPP over the local 
government election created a power 
vacuum and caused a serious friction 
mainly within the SLFP. A clear 
political displacement of the SLFP 
was evident. The Sri Lankan voters 
are now on the threshold of another 
presidential election in 2020.The 
present political climate is also one 
of  formation of political alliances 
and movements, some heading for 
elections while some others wish 
for engagement in politics with and 
beyond elections. However, the 
people are yet to see the genuine 
political behavior in the coming 
weeks and months.

Conclusion

Most of the political alliances 
and movements in Sri Lanka are 
parochial and even though formed 
with certain political maturity yet 
short lived politically. They end 
up in factions far worse than they 
might have ever imagined.What 
have they contributed after seventy 
years of country’s independence 
from the colonial power is a question 
frequently asked for which everyone 
has a tight lip as a response. Most of 
them have sown the seeds of ethno-
nationalism, religious extremism 

and caste based divisions among 
the voters. The mutual feeding of 
voter based political agenda seemed 
to have found its tether in wonton 
partisanism. Many precious lives 
have been lost due to pre and post-
election violence at grassroots level 
when the political rulers of the same 
class allied in friendship to cover 
up the allegations they leveled 
at each other during pre-election 
period because such had been 
mutually beneficial even if they were 
politically in rival camps.

Sri Lanka needs visionaries in the 
area of politics. Plato’s dictum 
on philosopher-king is worth 
mentioning. For Plato a philosopher-
king is a ruler who possesses 
both a love of wisdom, as well 
as intelligence, reliability, and a 
willingness to live a simple life. 
Only such citizens of his Republic 
can be the rulers of an utopian city 
(Kallipolis). 

“There will be no end to the troubles 
of States, or of humanity itself, till 
philosophers become Kings in this 
world, or till those we now call Kings 
and rulers really and truly become 
philosophers, and political power and 
philosophy thus come into the same 
hands.” (see. The Republic, Plato)

This is also the real challenge and 
the uphill task for the newly born 
movement, the National People’s 
Power (NPP). It is a movement to 
liberate the Sri Lankan Nation from 
deceptive politics of 70 years of 
failed governments. If the NPP too 
fails to live up to the ideals of Plato 
then it would certainly be rejected 

with more repudiation because more 
is expected from the heightened 
aspirations it has built especially 
with stunningly filling the Galle Face 
Green on 18 August this year. There 
is this aura they have now created 
among people as a movement that 
will ‘do what they say and say what 
they do’. Sri Lanka’s fragile political 
landscape and its stumbling economy 
with an enormous debt with  over 
50% of a female  population  and a 
40% of a youth population. There 
is certainly a new political learning 
required whether the parties build 
alliances or movements because 
they are born in friction  and end up 
mostly in factions.

However, even if the alliances are 
in friction, yet learning politics 
well through frictions could reduce 
the intensity of the rupture that is 
caused in case there is a faction. 
This is what the political scientists 
and sociologists  identify as 
‘political learning’, such groups 
and individuals in friction and in 
faction  are able to see a future that 
is not necessarily with a partisan 
orientation, but in wisdom, able to 
create, foster and nurture ‘politics of 
democracy’. This might be the only 
hope for Sri Lanka at this point in her 
history.
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● Can you begin by explaining why 
political alliances became important 
in modern politics?

At the concrete level of politics, the 
term “alliances” usually refers to 
alliances between various political 
parties and various political actors. To 
understand the meaning of alliances 
in the political history of Sri Lanka, 
we must look at the classical model 
of our political system. political 
parties were important players in 
modern democratic formation. One 
of the major functions of political 
parties is to mobilize public opinion, 
because in democracy, public 
opinion is important. How can the 
organization of public opinion be 
imagined? how is it manifested? How 
is it linked to the level of decision 
making and day-to-day governance? 
The classical explanation is that we 
cannot have direct democracy. Each 
and every citizen cannot take part 

in deliberations leading to decision 
making and take part directly in 
governance. Even in the case of 
Athens, where there was some level 
of direct democracy, it is unlikely 
that all citizens - several thousands 
of people - would have had the same 
voice. Even in that symbolic mode, 
it is hard to have direct democracy. 
The only instance in which we can 
imagine direct democracy in modern 
politics is the case of referendum. 
Even that is problematic: in a 
referendum, one must ask if people 
take their political decisions based 
solely on individual opinion on the 
particular issue or whether their 
opinions are marked by their various 
allegiances to political parties etc. 
This indicates  that there has to be 
some level of mediation between the 
public, the level of the masses, and 
the level of the state. That is where 
the role of the political parties come 
into play.

An Analytical 
History of 
Political 

Alliances in 
Sri Lanka

The founding 
fathers of the 

American 
Constitution 

thought, going 
by the British 

experience, that 
political parties 

were divisive.  
Therefore, they 

wanted to avoid 
political parties 

from being 
formed

An Interview with                                                                                                                                         

Dr. Nirmal Ranjith Dewasiri 
Senior Lecturer, Department of History, University of Colombo.
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Although the two-party 
system was perceived 

as the best suited system 
for political stability, two 
strong political parties 

did not necessarily lead 
to political stability in 

the long run. It is in this 
context that the formation 

of political alliances 
became important to 

modern politics.

Historically, parties have been 
identified as the mediating agency 
par excellence. The classical example 
is the formulation of the American 
Constitution. When they devised the 
presidential electoral system, they 
followed a political model that aimed 
to avoid the emergence of political 
parties. The founding fathers of the 
American Constitution thought, 
going by the British experience, 
that political parties were divisive.  
Therefore, they wanted to avoid 
political parties from being formed. 
So they came up with the system of 
primary elections. But, that did not 
work. Parties did emerge, even with 
regard to whether one was for or 
against that particular constitutional 
draft, which created a rift in American 
politics and a political dichotomy 
emerged. Now, the two party system 
is a very important part of American 
politics. So, in the modern political 
system, political parties have 
emerged as an important player in the 
mobilization of public opinion.

Within the modern political system, 
a situation arose in which there 
are major political parties and 
other minor political parties. For 
example, in France and Germany, 
you see the emergence of a number 
of equally strong major political 
parties. When you have a number 

of equally strong political parties, 
you cannot have political stability 
because a government can’t stay in 
power for a long time. Although the 
two-party system was perceived as 
the best suited system for political 
stability, two strong political parties 
did not necessarily lead to political 
stability in the long run. It is in this 
context that the formation of political 
alliances became important to modern 
politics.

● Historically, what has the role of 
alliances been in Sri Lankan politics?

Sri Lanka also has unique history of 
the evolution of political parties. In 
the late 1950s, you can see a very 
strong two-party equilibrium system. 
Actually, when the United National 
Party (UNP) was formed in 1946, the 
aim was to avoid a development that 
would lead to a multi-party system, 
partly because they were worried 
about the growing popularity of the 
left. This position is very interesting 
and ironical because although the 
UNP represented liberal views in 
politics, they thought that the multi-
party system would be detrimental 
to democracy. They tried to bring 
together various political actors, 
ethno-religious groups, caste-based 
groups with different economic 
interests, people who enjoyed 

traditional authority especially among 
the rural masses etc. together into the 
party. They brought them together 
and formed the UNP as a loose 
organization where groups could 
retain their own autonomy while 
being aligned with the party. You can 
see this in the 1947 General Elections 
where sometimes two candidates 
from the same party contested. That 
was a successful beginning as far as 
the UNP was concerned. 

One of the indications of this success 
was that, at the 1947 election, 20 
independent candidates out of 95 
were elected to parliament. This 
meant that the party system was 
comparatively weak. Even party 
candidates who won from the UNP, 
did not win simply because of their 
party affiliation but also because 
of their individual authority. For 
example, the Senanayakes, the 
Bandaranayakas who were from the 
elite and belonged to the traditional 
aristocracy, and it was not simply 
their party affiliation that led to the 
victory.  However, this number of 
independent candidates gradually 
declined, and by the 1977 election, 
only one independent candidate was 
elected, and he too joined the Sri 
Lanka Freedom Party (SLFP), and 
later the UNP. The latter examplee 
depicts how the party system became 
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stronger and indicates that people 
didn’t show much political allegiance 
to those who were outside the party 
system. There were some individuals 
who were popular, but they were not 
aligned to the party system and they 
did not receive a sufficient number of 
votes to get elected. This shows how 
the party system became increasingly 
important in the political system of 
Sri Lanka. 

With the emergence of the SLFP, the 
two-party system was established. 
But, it did not create a system that 
was an exclusively two-party system 
because there were several smaller 
parties. This is important to keep in 
mind when discussing alliances. It is 
important for two reasons: one is the 
importance of the left, which was in 
decline. In my view, from the early 
1950s; the second reason was the 
importance of minority parties, who 
would also emerge as key political 
players in Sri Lankan politics. The 
period between 1947-1953 was, in 
my opinion, was the beginning of the 
decline of leftist parties. When we 
come to popular elections, the climax 
was the 1947 General Elections. 
After that, the left parties always 
either formed alliances or had no 
Contest Agreements. They managed 
to retain their popularity among the 
masses because of strong political 
personalities, not because of strong 
party ethos. They were ideologically 
challenged by the UNP and the SLFP, 
with the help of popular nationalist 
ideologies. Thus, the left parties 
were in gradual decline since this 
period, but they could mobilize a 
considerable support in some areas, 
such as the red belt where the left was 
strong till the 1977 election. Then 
we also had the minority parties: in 
Northern politics too, a two-party 
system emerged: The Tamil Congress 
and the Federal Party. As with the left, 
these parties joined various alliances 
over the years during elections. So 
there was a multi-party system with 
the two main pillars. 

By the 1960s, the scenario became 
clear that it was extremely difficult 
for the two parties to command 
an absolute majority. In 1960, two 
elections were held. The second 

election was the result of the defeat of 
the Throne Speech. The government 
didn’t have the majority. Even at the 
next election, the SLFP had a slender 
majority. In 1965 also the government 
didn’t have a clear majority and the 
famous Hath Haula1 came to power. 
It was only in 1977 that we see the 
domination of the election by one 

 1. An alliance made up of seven 
parties.

party, a landslide victory for a single 
party, the UNP. Interestingly, in 1977, 
the UNP had a clear majority both 
in terms of the number of seats and 
in terms of voter percentage. But 
thereafter, you see a similar situation 
only with the victory of the Mahinda 
Rajapakse, in 2005. However, by the 
2004 General election, as well as the 
2005 Presidential election, an alliance 
had been formed: a different kind of 
alliance that was no longer based on 
political parties or party formations, 
which we will explore later in 
detail. Generally, alliances played 
a prominent role in postcolonial Sri 
Lankan politics as the two-major 
parties required the support of smaller 
parties at almost all elections since 
the 1960s, Both the leftist parties 
as well as the minority parties had 
their voter base and constituencies, 
and therefore, their support became 
essential for the two major parties to 
secure a victory. That is how alliances 
became the sine quo non, an essential 
need of the political system, and 
these early alliances were always 
party-based alliances, a historical 
phenomenon that would change after 
1977 (see the Figure 1). 

After 1978, the proportional 
representation system redefined 
the need for party-based alliance 
formation. The proportional 
representation system was much more 
favorable to minor parties. In the 
1977 elections the left could not win a 
single seat. They would have won had 
the Proportional Representation (PR)  
system had existed. After 1977, leftist 
politics was in complete disarray. 
In 1988, the alliance won two seats 
and one national seat, which they 
could not fill because of intra-party 
conflicts. The JVP and other smaller 
parties also won seats at subsequent 
elections. So the alliance formation 
became important. In the 70s and 
80s, the UNP was confident enough 
to contest elections as a single party 
because they had a commanding 
majority, but the SLFP formed 
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Figure 1: 

Old Party Alliances 
The structure of old 
coalitions was party-
dominated. There were 
of course a major 
coalition partner, 
either the SLFP or the 
UNP. However, the 
other parties had their 
own popular base and 
a significant voter 
attraction.
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certain alliances. After 1994, that too 
changed.

● You mark the post-1977 new 
political system that was solidified 
during the 1980s as a crucial turning 
point in the history of forming 
alliances in Sri Lanka. Can you talk 
more about the structural shift that 
occurred in the formation of political 
alliances after the 1994 election?

The classical two-party equilibrium 
system ended in 1977. The two party 
equilibrium system is a political 
system in which power shifts between 
the two parties at each election. It 
is important to note that from 1952 
to 1977, the governing party lost 
at each election. In Sri Lanka, the 
politicization of governance is very 
high. For an ordinary person, even 
to get a very simple thing done, you 
need political patronage. Patronage 
politics is so strong that without 
access to political actors, you cannot 
get anything done. Therefore, you 
enjoy at least a little bit of state power 
through the election to get things 
done. In such a situation, changing 
political power at every election 
was very important. The “thattu 
maaru kramaya” as this system 
was once called, was important for 
this reason. It was a mode in which 
everyone could enjoy political power 
alternately at every election, when 
power shifted between the major 
parties. This changed in 1977. In 
1977, the UNP came to power and 
president J. R. Jayawardene had a 
clear idea about changing this system 

of short-term power shifts between 
the two parties. He reckoned that this 
situation where government changed 
at every election was not favorable to 
the political stability and economic 
growth he wanted to achieve. One 
aspect of the political stability he 
envisaged was that a governing party 
or the governing elite should retain 
political power for a fairly long 
time. He devised a number of ways 
to achieve that. We can’t say that he 
achieved what he claimed he could 
achieve with such  kind of political 
stability, but his party stayed in power 
for 17 years. That marked the end of 
the two-party equilibrium system. 

In terms of mass participation, the 
changes made to the political system 
during the post-1977 period was far-
reaching. People gradually came to 
the view that there was no prospect 
of changing the government; so 
they soon began to identify with 
and align with the party in power, 
rather than hope that one’s own party 
will eventually gain state power. If 
earlier, the next election carried the 
possibility of changing the party in 
power, now there was little hope of 
that. In the 1980s, this weakened the 
SLFP significantly. 

This new situation explains why, in 
the 1994 election victory, the SLFP 
would win with a completely different 
kind of alliance. In some ways, this 
new alliance was similar to the 1956 
alliance. The 1956 alliance was, to 
some extent, not a party-centred 
alliance but an idea-centred alliance. 

Similarly, the 1994 alliance was 
an idea-centred alliance, in which 
many non-party actors such as the 
so-called civil society groups, social 
movements, Free Media Movement, 
Artists’ Fronts, Mothers’ Front, peace 
lobby, other civil society groups etc., 
played an important role. Following 
the rule of President Ranasinghe 
Premadasa and the crushing of the 
JVP insurgency in 1989, there was 
a new opening for democratization. 
What emerged in 1994 was a new 
kind of alliance that addressed these 
new political demands. My argument 
is that in 1995, the SLFP did not win 
the election; instead, it was a new 
kind of alliance that won.

The alliance that won the 1994 
election marked the arrival of 
post-party formations into politics. 
True, there were political parties, 
particularly the SLFP involved in 
the election victory. But even then, 
Chandrika Kumaratunga was not 
from the SLFP hierarchy. She was 
outside the SLFP since 1984. She 
was brought in rather suddenly. Her 
strength was that she was able to 
create a completely different political 
message that was different from the 
ideology of the 1980s SLFP. The 
late 1980s SLFP was nationalist-
oriented party with which the Sinhala 
nationalist forces preferred to be 
aligned. Thus, the 1994 election 
platform was not really coming from 
inside the SLFP. Even now, it is 
sometimes called an NGO victory. 
It capitalized on non-party actors 

Pohottuwa is not a traditional 
political party because, as we 

have seen, when Basil Rajapakse 
left, that was almost the end 

of the party. Its rise in 2019 can 
be decisive in 2020 electoral 

map. These new realities are a 
manifestation of  a post party 

politics scenario.
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and some party actors. Even in the 
election platform, university lecturers, 
civil society people campaigned. 
Their intervention was more popular 
and welcomed by the masses than 
the party actors. But the ideological 
power of the message came from the 
non-party actors. Of course the party 
was important, but the ideological 
power of the campaign came from 
non-party actors. 

The best point of comparison to 
understand what had changed by 
1994 is the 1970 United Front 
Alliance victory. In the 1970 alliance, 
when a party came to the alliance, 
they came with their own solid 
voter-base: for example, N. M. 
Perera joined the alliance with his 
Yatiyanthota voter-base. Thus when 
an alliance was formed, it was always 
an alliance between political parties 
(see the Figure 1). 

By 1994, the nature of the alliance 
that was formed had completely 
changed. To understand this, we must 
pay attention to the composition of 
the alliance of 1994  
(see the Figure 2).

By 1994, you have a single party, 
the SLFP, with their own voter-base, 
but smaller parties such as the Lanka 
Sama Samaja Party (LSSP) or the 
Communist Party could not even 
imagine winning on their own. Even 
in 1989, the LSSP won two seats 
because the SLFP had a voter-base, 
not because, as a party, the LSSP 
had its own voter-base. By 1994, 
the non-party groups involved in the 
alliance were more important even 
though they were not candidates. 
For example, Victor Ivan was not a 
candidate, but he was an important 
actor in that alliance. He was not even 
a member the political party of the 
Peoples’ Alliance. And there were 
many figures and groups like that. 
That is the difference between the 
1970 and 1994 alliances.

In 2005, one finds the repetition of 

the same structure of the Alliance, 
this time, an alliance of nationalist 
forces. There was only one party in 
the United People’s Freedom Alliance 
(UPFA) that had a clear voter 

allegiance and could attract votes. In 
the 2004 General Election, you can 
see what happened to the Janatha 
Vimukthi Peramuna (JVP). At their 
peak, the middle class was attracted 
to the JVP, and they won 20 seats. 
By this point, the UNP was weak 
and the SLFP too was weak. When 
they formed the alliance with the 
SLFP in the 2001 General election, 
they won 20 seats, and in the 2004 
General Election when the JVP was 

a coalition partner of the UPFA  they 
managed to gain 42 seats. In 2004 
-2005, there was a unification among 
Sinhala nationalist forces and these 
victories were driven, not simply by 
the power of the political parties, but 
rather with the ideological power of 
the alliance of forces the UPFA had 
managed to construct. What I want to 
emphasize is the different nature of 
this alliance. Again, the alliance was 
between one major party and several 
minor parties that do not have their 
own voter base. 

The best example is the Colombo 
list of the UPFA during the 2010 
General Election. When you look 
at the 2010 UPFA Colombo list, 
the highest number of votes went 
to Wimal Weerawansa. Topping 
the list were people like Duminda 
Silva, Thilanga Sumathipala, and 
Champika Ranawaka who were 
not traditional party people. Susil 
Premjayanth, who was a traditional 
party-representative was only the fifth 
on the list. Even though Duminda 
Silva and Thilanga Sumathipala 
belonged to a political party, they 
were not party representatives 
in the traditional sense, whether 
with regard to their voter-base or 
political approach. They won not 
because of their party allegiance 
but their individual identity—their 
ability to spend money, for example. 
Similarly, Champika Ranawaka and 
Wimal Weerawanse won because 
of their ideology. But imagine them 
contesting alone - in their wildest 
dreams they could not have won. 
Susil Premjayanth was the only party 
representative in the traditional sense 
to reach the top of the list. 

This new composition of the electoral 
victors indicates the decline of the 
SLFP. The SLFP was still a major 
party by this time, but those who 
were winning did not come from 
within its party hierarchy. With regard 
to even the Rajapakses, they had a 
separate political identity even though 
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Figure 2: 

The structure of New party coalitions- 
Coalition is formed around a major 
party, which has large voter-base.

There are two types of minor parties 
which are coalition partners. They are 
of two kinds. One kind do not have 
adequate vote-base to be elected to 
the representative bodies. But they 
have some individuals who could 
appeal to the voter. The other kind of 
parties are the ones with their own 
voter base. They are mainly parties 
representing ethno-religious 
minorities. 

There are various articulators of 
ideologies. These articulators of 
ideologies mostly remained outside 
political parties. But they have strong 
political loyalties which they were 
compelled to be aligned with a 
particular coalition.
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coalition by the moderate left (Sri Lanka 
Freedom Party/ SLFP) and its alliance 
with the left wing parties, the Lanka 
Sama Samaja Pakshaya (Trotskyites) 
and the Communist Party (more known 
as Thun Haula). Then the seven party 
(Hath Haula) alliance in 1965 by Dudley 
Senanayake can be described as one of 
the most prominent alliance-formation 
in the vivid political landscape of Sri 
Lanka. They have impacted on the more 
modern formations of alliances as well. 
The overriding single phenomenon 
of each of the alliances has been the 
unavoidable frictions leading to factions 
or a complete fracture all together.

The Easter Sunday attack on 21st April 
has paved a unique trend of allying the 
racial and the religious camps which 
hitherto have had bitter memories of the 
colonial times between the Buddhists 
and the Christians. There seems to be 
a new alliance that is being formed by 
people to people with the aftermath of 
the incidents of 21/4  especially between 
the Buddhists and more particularly with 

Catholics. Interestingly the historically 
suspicious religious line between them 
seemed to have faded away and a ‘new 
alliance as Sinhalese’ is emerging. This 
scenario is further enhanced by the 
Buddhist and the Catholic leadership 
through their new demeanor as well as 
the amicable solidarity being built across 
the old rivalries since the colonial times. 
The slogan that ‘nation’ over ‘religion’ 
has created an attractive narrative and 
an order so that they together wish to 
make a political statement against the 
‘Muslim factor’ being culpable for the 
great tragedy caused to the nation. So 
the ‘nation over creed’ is being felt 
favorable as if another common enemy 
is discovered. Nationhood has gained a 
venerated position, hence it is paramount 
that all Sinhalese irrespective of their 
differences in creed and caste are invited 
to rally round (form alliance) for the 
sake of the future of the country. This 
view of national security emerges with 
an ideology of a ‘strong leader concept’ 
(because it was weak leadership that 
led the nation to fail) that would help 

save the nation from all enemies be it 
inside or outside the country. Its like 
a‘Messianic hope’ (Hebro-Christian 
sense), a Diyasena (someone who 
would save the nation out of the chaos 
as found in Buddhist literature) who 
would bring a new future to the people 
and the country.  However, the alliances 
are being formed every day as I write 
this piece amid frictions and they do not 
hope factions as yet, but the factions are 
fundamental to all alliances which prove 
the dialectical process of how humans 
work. 

The victor in these matters is the 
one who manages the damage when 
caused, and still looks for avenues to 
re-form stronger alliances for the better 
application. This in fact is how people 
have lived and conducted their affairs 
ever since they formed a selfhood to do 
good and avoid evil. Even if all seems 
lost yet if they hope for a future, then 
such future is obviously doable for the 
courageous and the optimists.

they were SLFPers,. That is why they 
could easily leave the SLFP and form 
their new political party. Pohottuwa 
is not a traditional political party 
because, as we have seen, when Basil 
Rajapakse left, that was the end of 
the party. These new realities are a 
manifestation of the end of the party 
system.

The Alliance that was formed at the 
2015 presidential election under the 
candidacy of Maithripala Sirisena 
was also an alliance of this new 
type. Although the major party with 
its own vote base was the United 
National Party (excluding Tamil 
and Muslim Parties), the victorious 
campaign was led by large array 

of Non-party actors which was 
organized in the grand alliance. After 
the 1990s, the task of the alliance 
was to bring multiple political actors 
into an alliance, which did not solely 
comprise of traditional political 
parties. In the 1980s, there was a 
major rupture in our political body 
with the open economy, the complete 
reorganization of the class-base of 
society, the political imagination, the 
political consciousness of the people 
etc., which had far-reaching effects. 
So there were epoch-making changes 
after 1977. The Tamil uprising and 
the Southern insurgencies also  
played a role in this new 
political reality. A complete 

restructuring of the postcolonial 
political body occurred in Sri 
Lanka during this time. The 
classical party system and the                                                    
party-based allegiance system 
could not survive this rupture. 
After this moment, we begin to 
see a completely new political 
reorganization of political life. 
The emergence of the new kind of 
alliances that we discussed must be 
seen in this light. 

interviewed by 

Dr. Prabha Manuratne,
Senior Lecturer, Department of English, 
University of Kelaniya    

 The 1956 alliance 
was, to some extent, 
not a party-centred 
alliance but an 
idea-centred 
alliance
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specialised in ecumenical and inter-religious theology 
and theology-economy issues. Co-founder and honorary 
chairman of Kairos Europa, an ecumenical grassroots 
network for economic justice. A prolific writer, an 
author, an ardent discussant, visited Colombo on an 
education tour, 2014,  lives in Heidelburg, Germany.

Dr. Lionel Bopage, was a former General Secretary 
of original politburo of the Janatha Vimukthi Peramuna 
(JVP). He resigned from the JVP in 1984, due to 
ideological differences with the leadership. In the late 
70s and early 80s, he made a major contribution to the 
JVP’s policy development. Both as a JVP activist and 
thereafter, he has been a strong advocate of a united 
action of all left-wing political groups in Sri Lanka. He 
works and lives in Melbourne, Australia.

Dr. Nirmal Dewasiri, is a senior lecturer at 
the University of Colombo Received BA (1991) and 
MPhil (2000), Colombo has his  PhD (2007), Leiden 
University, The Netherlands. He authored,  Adaptable 
Peasant: Agrarian Society in Western Sri Lanka under 
Dutch Rule, 1740-1800, (Brill, 2008). His research 
interests include, social transformations in colonial 
societies, historiography and ethno-nationalist ideologies 
in Sri Lanka, post-colonial state formation in Sri Lanka 
and radical political movements.

Dr. Dilantha Gunawardana, a molecular 
biologist by training and is a freelance poet. He moves 
between science and poetry artistically, is a senior 
lecturer in the molecular plant sciences at the University 
of Sri Jayawardenepura. Published his poems in many 
reputed journals and magazines. Dilantha produced 
two anthologies of poetry, Kite Dreams (2016) and 
Driftwood (2017), both by Sarasavi publishers, 

Colombo, and is working on his third poetry collection 
(The Many Constellations of Home).

Editors:

Dr. Prabha Manuratne, is the head of the 
Department of English, University of Kelaniya. Her 
research focuses on violence and representations of 
violence in global literature and cinema. She currently 
teaches Critical Theory and English Literature at the 
University of Kelaniya. She is an activist and critic 
whose work focuses on countering structural violence 
that shapes the everyday lives of women and men, and 
pedagogies that transform political education.

Wijith Rohan Fernando, is a Senior Lecturer 
attached to the Department of Western Classical Culture 
and Christian Culture, University of Kelaniya and 
also headed the same department for several years. He 
has authored ten books and several research articles, 
a critical writer on social concerns that have political 
implications, contextual theology, and aspects of 
Christian culture related to art and drama, specifically 
Passion Play. He also contributes to this volume as a 
writer of an article of significant value.

Shanthikumar Hettiarachchi, his special 
interest is focused on World religions and their 
interphase in socio-political and religio-cultural 
dynamics and their responses to violent extremism. He 
teaches History of Religious Thought and Practice and 
the Origin of religion at the School of Religion and 
Philosophy, Minhaj University Lahore, Pakistan. He 
continues his teaching engagements with the MA and the 
Undergraduate students at the Universities of Kelaniya 
and Colombo as their visiting lecturer on Contextual 
theology, Christianity, Hindu Dharma and Islam.

On the feast day of Our Lady 
of Madu (August 15th), the 
Centre for Society and 
Religion established a 
“Publication Fund” to 
facilitate the Publication 
mission of CSR. The editorial 
Team of the two sister 
magazines of ‘Sadharanaya’ 
(Mr. Sanath Fernando) and 
‘Social Justice’ (Dr. Shanthi 
Hettiarachchi and Wijith 
Rohan) along side the 
Executive Director of CSR 
Rev. Fr. Ashok Stephen OMI  
were present at this historic 
occasion.
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Friction is man’s middle name. 
We have bouts of anger, innuendos and
Other forms of bullying, road rage,
Intolerance and so many battling with
Their neighbor, for something as
Simple as the height of a wall.

And yet factions they rule at the end of the day.
We are a couple, a nuclear family, a circle
Of relatives and then a community,
A congregation, a population, and I guess
The spaces and the connections that define us, 
Make us who we are.We too salvage the debris of
A world, that runs on the mobile phone,
A reminder of what John Donne
Once said “No man is an island”.

We are now in a modernity that needs
Salvaging from a moral Armageddon,
In spite of forgetting that we are human bodies first, 
On the bottom rung of Maslow’s pyramid.
Alliance of a race, that looked up
At a faraway satellite, on the 20th of July 1969
To see the culmination of deed.
A man on the moon. Neil, the first man on the moon,
Who laid down his popularity and became
A university lecturer. A reminder
That service is bigger, fatter, fuller
Than personal glory.

The moon is a reminder how alone
One can be unlike the constellations of stars,
That form cartels in the sky. Neil Armstrong
Once said, that the first step on 
The moon was a giant leap for mankind.
Still, there are bigger deeds that
Remind us of how beautiful humanity
Can be. The thawing of the Cold War. 
UN agencies that battle for the 
Smaller man, the NGOs that beautify
The lives of the poor, and the monks
Imams and priests that hold
You closer to your conscience than
Any other sanctum. How we need to
Retain the homeostasis of peace,
The perfect pause between
Inharmonious factions. 

How democracy ushered in
A simpleton with an egg hopper in hand
As floral buds battled on Frangipani blooms,
While the elephants go on eyeing
An election and bankrolling
Anything that can pull in the ballot,
searching for a quick fix.
While buds can only drain the riches
Of the soil of mother Lanka;
I guess it is no easy task to groom democracy.

We are factions on ballot slips,
Frictions inside our own parliament,
And fictions in the lives we live.  
Chasing democracy is never
Your morning cup of Dilmah tea.
We await the inevitable;
The incompetent serving us Maggi
Noodle policies. The obese questions
Cometh this December can be manifold;
Who will hold the egg hopper?
Who will be the aryawa or the bharyawa of 
democracy?
Who among the many pretenders, 
Will give the ballot the power of change?
Who will transform a cup of Maggi noodles,
Into a bowl of Laksa soup? Who will
Be the man who gifts the maned lion,
The hind half of a fish?

A Circus with no Ring Master
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Bhikkhu Dhammananda :  » I ' ve Experienced  it myself

Fr. Aloysius Pieris :  » Justice is Love and Mercy  
     not Laws alone

Jayadeva Uyangoda :  » It’s Politicised and Manipulative

John Brewer :  » Conflict & Violence destroys  
                                            Religion and Peace

Prabha Manuratne :   » Art is a form of Radical Peacemaking

Editorial :  » There is Religiously Motivated  
    Violence, Peace at Stake

RADICALISATION

RELIGIOUS  

if delayed t hen deniedVincent
Liyanage
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